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Christian Perfection
Martha's Earth- Work Trap
The Vision Begins at Home
A Time to Minister
Divorce is not a time
for sermons
On Being a General Conference
(Editorial)

Letters to the editor
What Wise Men Do
This Christmas season I have reflected a
bit on meanings of the nativity stories that
are not very commonly emphasized. That
may be why this thought came to me when
I saw the wise men featured on the cover of
the December 25 Visitor.
Wise men still seek Him. But that is not
all they do. They also disobey kings.
Which might make an interesting sermon topic for someone next Christmas.
John K. Stoner
Akron, Pa.
Continuing the Dialogue
I have appreciated reader comments on
the historic Brethren in Christ doctrine of
feet washing. The differences expressed on
this subject reminded me of the early years
of the Evangelical Visitor when its
columns sometimes included sharply
divergent theological views. Our forebears
evidently believed that serious dialogue
about controversial issues could serve constructive ends.
Brother Jerel Book's recent letter to the
editor raises some questions to which I
wish to direct attention. As I understand
his position, he would translate John 13:14
as follows: "If I then, your Lord and
Master, have washed your feet [literally];
ye also ought to wash one another's feet
[symbolically]." On the assumption that
this is the full intent of what our Lord
meant, why did He use language so

At

suggestive of the perpetuation of literal
symbolism? In my view, John 13:1-17 can
be completely "spiritualized" only by disregarding the plain sense of the language in
its context.
I am especially puzzled by our brother's
statement that "In the biblical record there
is no word that it [feet washing] was even
continued unless one uses I Tim. 5:10 . . ."
What shall we make of his word "unless"?
Although not a theologian, I should think
that sound biblical interpretation would
call for careful attention to a Pauline
passage commending a widow for having
"washed the saints feet."
The other specific good works for which
Paul praises the widow are all literal
acts—"brought up children," "lodged
strangers," and "relieved the afflicted."
(According to Brother Book's position, at
least the last two are examples of symbolic
"feet washing.") Why, then, would the
Apostle place "washing the saints feet" in
the middle of a list of specific acts—"good
works"—unless he wished to call attention
to its importance as an identifiable, literal
act?
Our brother's concern that ritual should
be "creative and innovative" is certainly
valid. But why single out the ritual of feet
washing? Why not baptism or communion? And, finally, when we begin to
perceive what appears to be sterility in any
practice of the Church, ought we not consider the possibility that the problem could
be with our attitudes toward the practice
rather than with the practice itself? It is a
psychological truism that we frequently see
things "not as they are but as we are."
C. O. Wittlinger
GranthamPa

General
„. Conference
Information

T h e first business session of the 1978 General Conference, convening at Messiah College, will be on Saturday,
July 1, at 3:30 p.m. The dedication of Messiah Village,
three miles away, is set for 1 p.m. that same day. The final
business session will probably conclude by 4 p.m. on
Thursday, July 6.
A m p l e lodging is available in the campus residence
halls. All rooms have twin beds. Parents may have
children in their rooms without extra charge, but no extra
beds or bedding will be provided.
C a m p i n g units can be set up on campus or at area
campsites. N u m e r o u s motels are within five miles of
Grantham.
Full information on lodging, meals, transportation, and
other details will appear in a special insert in the next issue
of the Evangelical Visitor (Feb. 25). Everyone attending
the Conference, including those who plan to drive to
Messiah College from their homes each day, are requested
to fill in the form appearing in that insert.
M a n y Brethren in Christ families plan to attend this
special 200th anniversary convocation of the brotherhood.
If you plan to attend, you will find it helpful to keep all
issues of the Evangelical Visitor from January 25 through
J u n e 10 at hand for ready reference.
For additional information, contact the Convention
Director, Paul Hostetler, G r a n t h a m , PA 17027. Office
phone: 7 1 7 - 7 6 6 - 2 5 1 1 . H o m e phone: 766-2621.
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Editorial
On Being a General Conference
In this and future issues of the Visitor there will appear
information concerning the 1978 General Conference. It
would be more correct, albeit more cumbersome, to refer
to this occasion as the 1978 meeting of the General
Conference of the Brethren in Christ.
It is not unlike our use of the word "church." We use it
to refer to the service: "Church is at 10:30," when it would
certainly be more accurate and more biblical to state:
"The church meets at 10:30." We use it to refer to a
building, but our fathers were more precise than we. The
building to them was not the church. The building was the
meetinghouse. They were the church and they met in the
meetinghouse.
We do not plan a crusade to alter the usage of the word
"church" or of the words "general conference." We
would simply point out that just as the real meaning of
"church" is not a building nor a scheduled service, but
people; just so the general conference is an entity which
gathers in biennial meetings. The corporate name of the
denomination is General Conference of the Brethren in
Christ. The general conference meets July 1-6.
What does it mean to be a general conference?
Negatively it means that we are not an association of
autonomous congregations. Legally, historically, and
ecclesiastically, Brethren in Christ congregations are
joined through the regional conference to the general
conference and to each other. Nor are we a result of
relatively autonomous regional conferences joining
together for reasons advantageous. In fact the initiative
has been the other way, with the general conference
creating districts and now regional conferences for purposes of administration. The selection of regional administrators by the general conference, rather than by the
regions themselves, is evidence of the relation of the
regional conferences to the general conference.
This understanding of denominational structure influences all areas of church life. It means, among other
things that doctrine is a brotherhood-wide concern.
Although we have traditionally allowed a measure of
divergence in belief among pastors and teachers, the church
as a general conference determines the doctrinal stance of
the brotherhood. This is in evidence by the EighteenthCentury Confession, affirmed and signed by the early
brethren, and the present Manual of Doctrine and Government, approved by the general conference.
We do not make assent to these doctrines a test of
membership. We may assume, however, that members are
prepared to hear preaching and receive teaching within the
framework of these doctrinal statements. Integrity would
call for these members to be made sufficiently aware of the
doctrinal position of the church that when they hear these
doctrines taught it does not seem like a "strange doctrine"
to them or that the pastor is riding a hobby.
It seems appropriate that pastors and ministers
recognize the doctrinal framework of the denomination,
are supportive of it, and feel comfortable working within
it. All of us, no doubt, have certain priorities within our
doctrinal commitment—some doctrines we consider more
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crucial than others; some to which we feel a deeper commitment.
We have a right to assume that pastors and teachers and
those with positions of influence in the church, respect
those doctrines which may not be high on their own
priorities giving them visibility in their teaching. No pastor
should need to apologize to his congregation for preaching
on any doctrines held by the church or to justify his reason
for including these in his teaching agenda.
Being a general conference means that the pulpits and
the congregations are closely related to the denomination.
The installation of the pastor by the bishop and the
ordination of a minister by the denomination evidences the
role of the denomination in the life of the local congregation and a concern by the denomination for the pulpit
ministry.
Our polity combines episcopal and congregational
concepts in pastoral placement. This procedural recognition of the congregation should not be interpreted as
denying the general conference nature of the brotherhood.
Although congregational/episcopal in polity, we are
general conference in essence.
Commitment to a doctrinal position does not mean that
we unchristianize those traditions and communions which
hold to other positions. It does say that in our understanding of the Bible and our perception of Christian experience the doctrinal statement to which we give assent
comes as near as any we know in stating what we believe
the truth is in Christ. Truth by its nature calls for
commitment. A people cannot with intergrity be neutral
on truth as they perceive it; or live as though any one
position is as good as another.
What we believe is important. Belief, in the long run,
will determine and modify action. Our actions will determine life and destiny.
Doctrine is not static. We see through a glass darkly.
We know only in part. Our doctrinal statements are under
the judgment of the Bible. In recognition of this the
general conference becomes the discerning community.
Individual and even congregational interpretations of
Scripture need to be tested by the brotherhood. The
denomination, with the diversity of God-given gifts,
becomes the interpreting community.
The history of the Brethren in Christ reflects the
dynamic of change as the church, meeting as a general
conference, wrestles with its understanding of biblical
truth. Our understanding of brotherhood calls for a respect
for these decisions be they reaffirmation or change. We
believe in the power of truth, the leading of the Spirit, and
the wisdom of the brethren.
We do not have an infallible heirarchy that determines
doctrinal truth. Nor is this prerogative granted to a local
congregation or its pastor. The search for truth as
expressed in statements of doctrine and conduct is a
brotherhood concern.
This is one aspect of what it means to be a general
conference.
Z
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"[Christian perfection is] loving God with all our heart and serving Him
with all our strength. Nor did I ever say or mean any more by perfection
than thus loving and serving God."
John Wesley Letters

Christian Perfection
Thomas H. Hermiz

W h EN H I S T O R I A N S and theologians refer to those who are a part of
the Wesleyan-Arminian tradition,
they frequently refer to them as "perfectionists." This is because of the
emphasis on Christian perfection or
entire sanctification. Occasionally,
those of the Wesleyan-Arminian tradition are accused of teaching "sinless
perfection." Nothing could be farther
f r o m the truth. C e r t a i n l y , J o h n
Wesley did not teach a "sinless perfection." Nor has the mainstream of the
holiness movement ever promoted
such a doctrine.
It is most interesting that a standard
of perfection is established and expected in nearly every area of life, but
when it is applied to salvation we are
filled with horror. Immediately, someone will raise the age-old objection,
"Well, I am human and I always will
be; and humans are far from being
perfect." Without question, this is true
and furthermore, God has no quarrel
with our humanity. He made us to be
human. He understands our weaknesses and shortcomings.
Others have raised the objection,
" N o one is perfect, not even you." But
God said that there was a man who
lived in the land of Uz, who was
perfect, upright, turned away from
evil, and who feared God. Yet, when
you evaluate the life of Job it is easy to
see that in many respects his performance was far from perfect. Therefore,
we must conclude that one can be a
very imperfect human being and have
a heart that is perfect in God's sight.
Christian perfection is much like the
mother who loves her children. She
pours out her life to raise them and
would die for them if necessary. But,
her methods of discipline may eventually nearly destroy the children she
loves. You could certainly question
The writer is the Executive Director of the
Christian Holiness Association. Dr. Hermiz is a
minister in the Churches of Christ in Christian
Union denomination.
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her judgment and methods, but you
could not question the depth of her
love. This is like Christian perfection
in that it is a perfection of the heart
not of the head or the hand. It is not
the perfection of our performance but
of our purpose and love for God.
Christian perfection is not the perfection of the physical body. God
never promised us perfect health.
Sometimes a physical malady can
have an adverse effect on one's
behavior. The conduct that we are
often quick to judge as the symptom of
carnality may sometimes simply be
the indication of a physical infirmity.
Even the sanctified must live in a body
that is subject to pain, weakness,
disease and death.

reach a logical decision have a bearing
on the decision. Since we all have had
different experiences and have acquired varying degrees of knowledge,
we may reach different decisions. This
is the reason that two sanctified persons seated side by side in the boardmeeting room may disagree with one
another and still be sanctified. The real
test of their relationship with God will
be their ability to disagree, agreeably.
Christian perfection is not the perfection of our service, nor of the
angels, nor t h a t which A d a m
possessed. It does not mean that we
will never be tempted. Nor does it
remove the possibility of falling from
grace. It certainly is not the absolute
perfection of God.

"You never learned, either from my conversation or preaching or writings, that
'holiness consisted in a flow of joy.' I constantly told you quite the contrary: I told
you it was love; the love of God and our neighbour; the image of God stamped on
the heart; the life of God in the soul of man; the mind that was in Christ, enabling
us to walk as Christ also walked."
John Wesley Letters
Neither is Christian perfection the
perfection of our emotions. Emotional
poise and patience come through the
process of maturity. They cannot be
obtained instantaneously in a crisis
experience. We have sometimes led
our people to believe that once they
were sanctified they would instantly
and automatically become like an
emotional robot. Never again would
they be impatient or distressed, but
they would always be calm, cool and
collected. Experience has taught us
that it is unrealistic to expect to obtain
emotional maturity overnight. It must
be developed as we grow in grace.
Nor is this the perfection of our
minds. Recently, a pastor told his
board that if they were all sanctified
they would always agree with one
another on every issue. But, when anyone is making a decision, all of their
past experiences, the knowledge they
have acquired, and their ability to

Very briefly let me suggest the
positive aspects of Christian perfection. It is first of all a perfect consecration to God—the complete surrender of our will to Him. It is reaching that place where we are willing to
accept Jesus Christ not only as
Saviour but as the Lord of our life. It
seems to me that the great need of the
church, today, is for a constituency of
men and women who are willing to put
God first in their life.
Another aspect of Christian perfection is that it is a perfect purity of
heart. In the fifteenth chapter of Acts
when Peter referred to the coming of
the Holy Spirit on the day of Pentecost, he declared that their hearts were
purified by faith. We hear a lot of talk,
today, about the power of the Spiritfilled life but not enough about the
purity. It seems to me that the purity
must precede the power.
Many are saying that we should not
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Martha's
Earth-Work
Trap
Bonnie Thompson

say t h a t sanctified h e a r t s are
pure hearts because there are motives
and intentions that lurk beneath the
surface that we are not aware of. But
we affirm that sanctified hearts are
pure because the Scriptures declare
that "if we walk in the light, as He is in
the light, we have fellowship one with
another, and the blood of Jesus Christ,
His Son, cleanseth us from all sin." A
pure heart may be an immature heart
or a heart with infirmities. A pure
heart is one that is undivided in its
affection for God.
A final aspect of Christian perfection is that it is a perfection of our love
for God. It is loving God with all our
heart and our neighbor as ourself.
This is a love that is pure in motive,
conscientious in action, and divine in
its source. It is more than an emotion.
It is a principle by which we live. One
that governs our relationship with all
people. It is in fact the fruit of the
Spirit in the life of the sanctified
believer. It is that divine ability to love
our enemies and those that despitefully use us. It is a love that always seeks
man's highest good and refuses to set
out for revenge.
To make a god out of anything or
anyone other than the true and living
God is the ultimate of moral disintegration. Holiness or wholeness is
giving your whole heart to God. Anything less is sin. It is in this sense that
we are to be perfect. The Scriptures
tell us that Christ, when taking the
Church as His Bride, "cleansed her by
the washing of water with the Word,
that he might present the church to
himself in splendor, without spot or
wrinkle or any such thing, that she
might be holy and without blemish
(Ephesians 5:26-27 RSV).

W H E N J E S U S arrived at the little

village of Bethany a woman named
Martha received Him into her house.
Then it seems she turned her attention to preparing an appropriate meal
for her distinguished Guest while her
sister sat down at His feet and heard
His word (Luke 10:38-42).
People often see in these women two
natural responses to Jesus' presence.
Certainly He preferred the quiet, contemplative Mary. He made that clear.
But He needed the energetic, industrious Martha, too.
And so do we. What would the
church do without its Marthas? They
are the ones who roll the bandages,
clean the cupboards, oversee the
covered-dish suppers, decorate for the
banquets and pack missionary barrels.
Some might even go so far as to say
they actually prefer Martha to her
sister.
No wonder so many women, after
inviting Jesus into their lives, assume a
Martha lifestyle. They go on doing all
the same things they did before, only
with more vigor and energy because
they are now doing them for Jesus.
This devotion to "earth-work" is
seldom questioned. But the dangers of
the Martha life are clearly defined in
the Biblical account.
First, Martha's preoccupation with
earth-work removed her from Jesus'
presence. He was in her home, but her
efforts to be a perfect hostess robbed
her of the spiritual benefits He offered.
They accrued instead to her sister.
Martha's preoccupation with earth*
work also made her irritable and quick
to find fault. She may have been
jealous because Mary was the object
of Jesus' undivided attention. Perhaps
she thought she just could not handle
such an important meal without her
Mrs. Thompson is a free-lance writer, holding a
degree in religious journalism from the University of Minnesota.
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sister's help. Whatever the cause, all of
Martha's irritation focused on Mary.
Martha's irritableness and faultfinding were mixed with self-pity. Why
should she be working while Mary was
just sitting at Jesus' feet? Didn't Mary
care about all she was doing? Worst of
all, didn't Jesus care? If he did, why
wasn't He doing something to help?
Martha was sure her behavior was
proper and that her sister's was completely out of line. She was doing what
was expected of her, what needed to be
done when there were guests for
dinner. Mary seemed completely
oblivious to her responsibilities.
Preoccupation with earth-work was
behind Martha's attempt to remove
Mary from Jesus' presence. If there
was work to do, Mary belonged in the
kitchen helping with it.
Finally Martha's concern led her to
Jesus—not to listen, but to complain
and to seek His help in carrying out
her own plans.
Jesus did not cooperate by telling
Martha that He was sorry she was
working so hard with no help from her
sister. He did not order Mary into the
kitchen. He did not even tell Martha
that her work, though commonplace,
was essential to everyone's welfare.
Jesus had no word of commendation
at all for Martha. In fact, His words
seemed to place more importance on
Mary's sitting than on Martha's
doing.
What looked like an easy way out of
a lot of hard work was really a first
step in discipleship for Mary. Master
teachers customarily sat on a stool
with their pupils gathered around their
feet. Jesus had welcomed Mary into
this learning situation. After learning,
she would be ready to give to others.
One day she would wash her Master's
feet with costly ointment as a harbinger of His death and burial.
Though Mary seemed to be out of step
with reality, she was in tune with the
eternal.
to page six
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EARTH-WORK TRAP

from page five

Martha may have wanted to sit at
Jesus' feet, too. She may have planned
to listen to Jesus' words while she
shaped the loaves and tended the fire.
She may have thought she would have
time to sit down at His feet when the
work was done.
But earth-work is never done. It is
an intricate snare from which one
never escapes by chance—only by
design. Jesus said that Mary made the
good choice. She broke out of the trap.
Today Jesus, in the Person of the
Holy Spirit, lives with us day in and
day out. Some Christians think of
Him as the unseen Guest at every
meal. Some even refer to Him by
some intimate name, which makes it
easy to take His presence for granted.
There are many urgent jobs to do and
Jesus is always there.
A woman can commune with Him
while scrubbing, ironing, washing dishes or dusting. And she can put off
Bible reading and prayer until the
work is all done. But some days she
will scarcely know He is around.
When earth-work keeps her from the
feet of Jesus the special guest relationship vanishes.
Beware of Martha's earth-work
trap. Rather, seek Mary's place of
concentrated communion with the
Lord. Take every opportunity to meet
Him in worship, study and prayer. Put
off the work, not Jesus. Schedule times
when you give Him your undivided
attention—a period in every day, an
afternoon a week, a solitary retreat
now and then. Linger with Him until
you forget time, forget earth-work.
Perhaps you are already caught in
the earth-work trap. You have overcommitted your time and energy. You
have a reputation for accepting any
job that your husband, your children,
your church or your community offers
you. Even you can work your way out
of this trap if you preface each new
commitment with some soul-searching
questions:
1. Will this activity or responsibility direct me into the presence of Jesus
o r b u r d e n me with additional distractions?
2. Will I be disciplined by it toward
spiritual or temporal activities?
3. Will it add to my knowledge of
God's Word?
4. Will it enable me to draw others
into His presence?
5. Will conscientious attention to
this activity or responsibility merit a
"Well done!" from Jesus as well as
from my organization?
The most important thing you can
do in life is to learn of Jesus.
Reprinted from The Alliance Witness, August
10, 1977. Used by permission.
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"Not Grudgingly"
Dorcas M. Climenhaga

The lovely little four-year-old daughter of one of our pastors was given a
quarter one Sunday to put into the morning offering. She was thrilled, and
clutched the quarter tightly in her little hand. She would look at it lovingly,
then clutch it tightly again. Who can tell what was going through her little
mind? But we can guess. For as the offering plate came by, she proudly
dropped the quarter in, then she quickly slipped into the seat behind, and as
the offering plate came by her again, she took the quarter out! She gave it,
but took it back!
Does this incident illustrate what we may have sometimes done with the
Lord? We belong to Him—He has saved us by His love: we know that
"Love so amazing, so divine; Demands my soul, my life, my all." We have
given ourselves, our time, our abilities, our concerns, our plans, our hopes
and fears, our all to Him. And yet, when the pressure is on and the days are
busy and long, do we sometimes want to take back some of that which we
gave?
May our prayer for 1978 be, that we may live each day with complete
abandonment to the Lord, that we may know that "The Lord is my
shepherd, I shall not want." As we join in this prayer for 1978, and as we
trust Him, God will use us, each one in our respective fields of service.
Praise the Lord for a wonderful Savior, Shepherd and Friend!

News Release...

The General Conference Secretary has received official word concerning the
projected plans for ministry of those bishops not available for consideration for
another term of service at the conclusion of the present term, August 31, 1978.
and other churches
Bishop C. B. Byers
The
three
will be scheduled so as
Upon retirement from the office of to involve areas
an
approximate
seventy-five
bishop, Bishop C. B. Byers plans to percent load.
give the major portion of his time to
Bishop and Sister Ginder plan to
the work and ministry of the Gospel continue
present residence and
Tide H o u r . This radio ministry to conductin their
the
ministries
from that
originates in Chambersburg, Penn- center.
sylvania. He will also be the program
developer and be involved in pro- Bishop Roy V. Sider
motion work for the Roxbury Camp.
T h e Board for Missions has
At the conclusion of his term,
that at the conclusion of
Bishop and Sister Byers plan to move announced
term, Bishop Roy V. Sider will be
to a home they have purchased in his
to the portfolio of SecreChambersburg in order to be near to appointed
tary
of
Overseas
for a fourthe center of the Gospel Tide Hour year term. This Ministries
action is subject to
and Roxbury ministries. Bishop Byers review by the Board
will also be open for deeper life con- tion and confirmation ofby Administrathe General
ferences, short term evangelistic meet- Conference.
ings, and weekend ministries for the
The appointment envisages a reGospel Tide Hour.
defined overseas portfolio. The aim
will be to exploit present opporBishop H. A. Ginder
tunities for a growing partnership with
Following September 1, 1978, Brethren in Christ fellowships around
Bishop Ginder will be engaged in a the world as well as starting new
three-point ministry program. The ministries.
areas will be
Bishop and Sister Sider will con— M i n i s t e r - a t - l a r g e under the tinue in residence in Ontario, Canada.
auspices of Messiah College
This plan for residence enables the
—Representative in North America Board for Missions to plan for a
for Brethren in Christ Missions
functional division of services to the
—Personal preaching missions in brotherhood and an expansion of its
both Brethren in Christ churches Canadian office.
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Church News
MISSIONS

Jacob and Nancy Shenk and family have
moved from Elizabethtown, PA to
Pasadena, CA, where Jake is continuing
studies at the School of World Mission,
Fuller Theological Seminary.
Bishop P. M. Kumalo arrived in the
United States January 7 from Rhodesia.
He is completing his studies at the School
of World Mission in Pasadena, CA, planning to return to Rhodesia in August.
Nancy Kreider has been appointed by
the Board for Missions for a missionary
assignment in Rhodesia. She left January
17 for her new teaching post at the United
Teachers College in Bulawayo. A member
of the Palmyra, PA congregation, Nancy
has served in Rhodesia since 1954.
Dorothy Martin, of the Elizabethtown,
PA congregation, returned to Rhodesia
January 17. Having served under assignment of the Board for Missions since 1948,
Dorothy is going back to Africa this time
as a self-supporting person. (The Board
identifies persons who minister in this way
in the Quarterly Missions Directory, a
regular insert in the Evangelical Visitor,
under the heading "Self-Supporting Missionary Associates.")
Kathleen Rixon joins the nursing staff of
the Macha Hospital in Zambia, having left
for her Voluntary Service assignment
January 11. Kas is a 1977 graduate of
Messiah College with a B.S. degree in
nursing, and is a member of the Grantham,
PA congregation.
Two nurses returned January 30 to
medical assignments in Zambia. Mary
Heisey begins her 26th year of missionary
service in Africa, returning to Sikalongo
Hospital and to her teaching of the Tonga
language. Mary Bricker, who came home
in September due to the illness and later
death of her mother, returns to her assignment at Macha Hospital.

academy, his wife Mildred '47 junior
college, his brother Milford '52 academy,
his brother Merle '52 college, and his son
Wayne '77 college.

MCC
Richard Sider on MCC Staff

to page fourteen

Richard Sider has assumed the responsibilities of assistant secretary of personnel
services. He and his wife, Martha, recently
returned from an MCC assignment in
Swaziland where Richard was a coordinator in agricultural education and
Martha taught secondary school English.
Richard has a B.A. degree in biology from
Messiah College. He is the son of Lewis
and Gladys Sider of Grantham, Pa.
Martha's parents are Merle and Doris
Ebersole of Martinsburg, Pa. The Siders
are members of the Pilgrim Mennonite
Church. They are the parents of a
daughter, Leigh Anne.

COSF Announces
New Director

MESSIAH COLLEGE
Two California students attending
Messiah College have been awarded the
Upland College Alumnus Award: Laurie
Harmon, daughter of Dr. and Mrs.
Wendell Harmon of Upland; and Barry
Musser, son of Mr. and Mrs. Ray Musser,
also of Upland. The awards were each
$250.
The new Messiah College Alumni
officers are: Ken Hoke, president; Loine
(Engle) Bert, 1st vice president; Robert
Brubaker, 2nd vice president; and Phyllis
(Dourte) Wissler, secretary.
Five members of the Hess Brubaker
family representing five different anniversary classes attended the Alumni Banquet
at Messiah College: his father Allen '17
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Carl and Donna are active members of the
Skyline View Brethren in Christ Church.
Carl is presently associated with the
Philhaven Hospital, Lebanon, Pa. His
responsibilities are in the area of development, public relations, and financial
policies. He had oversight of the hospital's
recent million-dollar capital funds campaign.
Carl begins full time service with the
Commission on Stewardship and Finance
on July 1, 1978. This date coincides with
the retirement of the Rev. Alvin C. Burkholder who has served in this capacity for
many years. Between now and July 1, Carl
will be carrying some part-time responsibilities with the Commission under the
tutelage of Rev. Burkholder.
Carl's Canadian counterpart, Mr.
Lester Fretz, of Vineland, Ontario, was
appointed by the Canadian Conference
and confirmed by the Commission on
Stewardship and Finance, and the Board
of Administration early in 1977. We ask
for the denomination's prayers for these
men as they serve in these significant roles.

The Commission on Stewardship and
Finance announces the appointment of
Carl E. Keefer as Director of Stewardship
and Finance, USA. This appointment has
been confirmed by the Executive Committee of the Board of Administration.
Carl resides with his wife, Donna Jene,
and their children, Michele, 11, and Todd,
7, at 177 Florence Drive, Harrisburg, Pa.

CONVENTION TIME

National Association
of Evangelicals
The NAE meets in its 36th Annual Convention, February 21-23, at
the Radisson South Hotel in
Minneapolis.
Included among speakers at the
convention are Dr. Timothy Smith,
Dr. Oswald Hoffman, and Bishop
Festo Kivengere. Dr. Nathan Bailey
serves as president of NAE.
Christian Holiness Association
The 110th Annual Christian Holiness Association Convention will be
held on April 18-20, 1978, in St.
Louis, Missouri, at the Chase-Park
Plaza Hotel.
The theme for this year's convention will be, "Holiness and the
Moral Crises of Our Times." The
program committee under the
leadership of Bishop Donald Bastian
have put together an outstanding
p r o g r a m . The messages and
seminars will reveal how the
message of Christian holiness deals
with the moral questions of modern
times.
This year's convention speakers
include: Dr. David McKenna, Dr.
Timothy Smith, Dr. Dennis Kinlaw,
Dr. Alec Deasley, and Mr. Stanley
Tam. The Presidential Luncheon
speaker will be Dr. Melvin Snyder.
The WAF Fellowship Breakfast
speaker will be Mrs. Esther Franco.
Rev. Simon Lehman, Route 1,
Mechanicsburg, Pa., is the denomination's representative to the
Christian Holiness Association.
Those who desire more information
may contact Brother Lehman at the
above address. His phone is 717 8345410.
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The Vision Begins
Patricia Hershey

I

I T W A S a soul-stirring sight: over a
hundred new missionaries kneeling at
the altar for the commissioning
prayer. The aging seminary president
asked, "Those of you who were given
the vision of missions as a child, please
stand," Three-fourths of the group
stood.
The piercing black eyes swept slowly across the comfortably seated
audience until the silence could be
heard. The president then shattered
their ease with these words, "Every
home proclaims a vision. What vision
is your home proclaiming?"
Webster defines "vision" as an object of imagination, and so our homes
can become the center for moving and
challenging the imagination. You can
create a missionary vision by using a
variety of means to activate concepts
of missions in your family's imaginations:
Vision in Visuals
One visual must is maps and/or a
globe. Maps of your country, your
world, hung at eye level in an area
where the family frequently gathers,
will help stimulate a new awareness
and greater understanding of world
needs.
A missionary's picture can be
placed as near to his country or state
as possible, with a ribbon pinpointing
the exact location. Put up only pictures of missionaries your children
know. If they have never met any,
begin a correspondence so that your
child feels a personal interest. Encouraging your child to correspond
with an " M K " (missionary kid) will
give new insights to what being a
missionary is really like and cause
more interest in the missionary's
work. Your child will then be able to
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develop a level of prayer that is
realistic and meaningful to him. It is
of greater value for a child to have a
personal interest in a few missionaries
than a general interest in many.
Our family had room to hang a missionary calendar beside the maps, and
it served as our prayer reminder.
Whenever we received any communication from one of our missionary
prayer partners, we would note the
requests on that day, and have a time
of special prayer for each request. This
calendar became a very extraordinary
record of God's faithfulness as we
wrote dates of answers to those
prayers in red beside the requests.
When a child keeps a record over a
period of years of how God does hear
and answer prayer, it builds a confidence and trust in Him that stormy
periods of life can never completely
erase.
Prayer will not only take on new importance in your child's mind but will
also generate new excitement. I
remember a morning when the request
on our calendar was for Yuki Ono, a
young Japanese girl who helped take
care of a missionary's children. We
had been asked to pray that Yuki
would come to know the uselessness of
praying to Buddha and turn to Jesus.
So we spent a few moments locating
Japan on our map, looking at some
pictures our missionaries had sent and
examining a chubby little j a d e
Buddha.
Later in the morning when my
eldest daughter was outside, I heard
her engaged in a heated conversation
with the boy next door.
Trish said, "Hi, Jeff. I went to
Japan this morning."
"You did not."
"I did so."

"Are you talking about Japan on
the other side of the world?"
"Of course."
"Well how'd ya get there?"
"My spirit went by prayer."
"Oh, that doesn't mean nothing."
"It does, Jeff, it really does. I asked
God to tell Yuki that Buddha can't
hear and answer her prayers, but Jesus
can. And God will, you'll see—'cause
the Bible says God is greater than
idols."
When a child is both mentally and
emotionally prepared to talk to God,
his enthusiastic spirit radiates a faith
that all the world can see.
Vision in Reading
When my children were very young,
an aunt said to me, "If you wish to
direct the imagination of your
children, then use books as bees use
flowers." Since bees work individually
and as a unit, reading should be done
both individually and as a family.
Look at your lifestyle; then examine
your reading diet. What is your child's
dream? Who are his heroes; what are
his ideals? What are his reading
habits?
Christian bookstores have a wide
variety of books with a missionary
emphasis, but don't neglect the Scripture narrative of missionary journeys.
Maps of Paul's missionary journeys
will make these biblical accounts come
alive. A read-aloud missionary story
or book can be kept in progress either
at family devotion time or during the
dinner hour. Biographies of wellknown missionaries have the special
quality of actuality that adds zest to
the missionary challenge.
Sitting on our bookshelf was a set of
20 such biographies. My eldest son
was paid 25 cents for each book he
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at Home
read and reported on at the dinner
table. However a child is motivated,
what is vital is the establishing of good
reading habits that challenge the imagination with the missionary vision.
Vision in Sharing
To really get acquainted with missionaries, there is no substitute for
having them in your home. For fellowship, for sharing, for meals, for overnight. So what if people have to sleep
on the floor? Missionaries don't want
to be continually treated as "company." A steady mask of company
manners tends to fray nerve edges,
particularly when children are involved. Just open your home and
hearts and let the knowledge of other
cultures, the sharing of prayer burdens
and their answers and the joy of
fellowshipping permeate the atmosphere.
All of us are familiar with missionary boxes or barrels which often disintegrate into a collection of discards.
In Philippians 4:16-19 Paul thanks
the Philippians for their gifts to take
care of his needs. He goes on to say
that their gifts are a fragrant odor of a
sacrifice offered to God that He
welcomes and delights in. And because the Philippians have given to the
missionaries, God promises to supply
all of their needs.
We must teach our children the
truth of that Scripture by our example. Do our children see us giving for
the preaching of the gospel before we
have satisfied our personal needs? Are
our gifts the best we have to give—or
just the leftovers we don't want?
One fall I witnessed a scene where
this principle was practiced. I was a
house guest in a southern city where I
was speaking for a seminar. The lady
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of the house had spent the afternoon
with her son shopping for school
clothes. When they returned, Todd
showed me all of his purchases and
then asked, "Which shirt do you like
best?"
I pointed to a uniquely stitched soft
blue knit.
" M e too," he said, then in a matterof-fact tone added, "So that's for God.
Mom, please send it to Randy." And
he picked up the rest of the clothes and
left the room.
I looked at Marge, "I don't understand."
Marge spoke hesitantly. "A few
years ago, I visited several foreign
mission fields. One day while I was
alone in my friend Julie's home on the
compound, I heard a knock on the
back door. A young African man,
whom I had seen painting the printing
shop, stood there.
" H e said, i am finished, but before
I go, I want to ask you if it is possible
for you to give me one of your towels?'
" M y immediate reaction was to
look for something that Julie wouldn't
want anyway. So I found a well-worn,
faded red towel which I gave to him,
and promptly forgot about the incident.
" T h e following week as I was
preparing to come back to the States,
the same young man knocked on the
door. He was on his way up the river
to begin studying in the seminary. As
he left, he said to Julie, 'Thanks to you
and God for the gracious gift of so
good a towel. While I was painting, I
was talking with God about things I
needed to take to school and God told
me to ask you for the towel. Your
friend gave to me the fine towel. I am
praying that God will reward you
both.'"

Marge's eyes filled with tears. "I
had given God only what wasn't
wanted or needed. So I promised God
I'd never again give Him less than my
best.
"Todd knows that Randy, who is in
the mission school in Brazil, needs
some shirts. Together we're learning
the joy and satisfaction of giving that
which is a sweet-smelling sacrifice to
our God."
Taking on the monthly support of a
needy child can also be a beautiful
family experience of giving. Recently I
became aware of one such meaningful
sharing. A family of five uses family
faith pledges to support a Colombian
girl. Each child in the family, depending on age, pledges to give from 25
cents to $1.50 toward the total sum of
$14 a month. This money is obtained
through allowances and various jobs.
I was impressed by the active faith
of 12-year-old Lisa, who said, "Last
week God did it again. My babysitting job was canceled, so I didn't
know where I was going to get my 50
cents for Maria. But while I was
walking along praying about it, right
in front of me a lady's grocery sack
broke. So I helped her carry her
groceries home—and guess what she
gave me?"
I smiled knowingly. "Fifty cents."
"Nope. Sixty-five cents. God likes
to give me more so I can give Him
more."
So one by one the imprints are
stamped into the memory. And the
final vision your child will carry
through life is a composite of all those
imprints.
What will that composite be? What
is your home's vision?
Reprinted from World Vision Magazine. Used
by permission. Copyright World Vision 1977.
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Little
Lighthouse

WE L C O M i — M M *

Located in the "old" chapel facilities (now that the congregation has moved to the remodeled Fellowship Chapel
next door), the LITTLE LIGHTHOUSE LEARNING CENTER is
developing a tutoring ministry to elementary school
children in the community. Hours now are 3:30 to 5:00
Monday through Thursday. As the program and staff
grows, evening hours may be added.

Ruth Minter, on the staff, works with one of the girls on
reading skills. The 1977-78 CHILDREN'S MISSION PROJECT
is in the process of raising money to buy needed supplies and equipment for the expanding community
ministries program—tables and chairs, books, games,
paper, paint, money for field trips, etc.

Josephine Adams, one of the 13 tutors (some who can help
only one afternoon per week), supervises a learning game
called "Spelling Spy." Josephine is one of a growing
number of members of Fellowship Chapel congregation to
share in the tutoring program.
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Learning
Center

Jan Hykes, community ministries coordinator, concentrates here on word recognition, using flash cards. Jan has
enrolled more than 17 children, and it's not unusual for a
new child or two to drop in at the afternoon session,
wanting to join up.
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A Time to Weep
and a Time to Laugh
and a Time to Minister
Roy V. Sider

T H E UNIDENTIFIED voice on the
phone says, "Reverend, my aged
father would like you to call on him.
He heard you preach at a funeral
several years ago and he wants to talk
to you about being ready to die."
A member of the congregation remarks to the pastor following a congregational wedding, "That was a
beautiful service. I was as much aware
of the presence of the Lord as in a
revival meeting."
These are indications of meaningful ministry to persons who share life's
common experiences of sorrow and
joy. Identifying with people at the
emotional peaks and valleys isn't
always easy. The skeptic turned to the
pastor in the long night-vigil of his
wife's dying, "I guess I wanted you to
stay so I could damn you and your
God." Another instance, the bride,
shocked by the emotional impact of
her parents' boycott of her wedding,
breaks into tears. They stream down
her cheeks and drip off her chin as she
walks the aisle to the altar.
The pastor is a key person at these
events and often feels the pressure. I
recall a wedding and funeral scheduled
with only driving time between. The
names of the groom and deceased
were s i m i l a r — l i k e S m i t h and
Smithers. I nearly married the dead
man! There was that other time when
the bride had second thoughts during
the final counselling session before the
wedding day. The husband walked
around the church while I proceeded
to assure the good lady that indeed she
should be the bride of this man (they
lived happily ever after!).
A wedding, or a funeral, whatever
the circumstances, is an excellent opportunity for the congregation, pastor
and people, to ". . . rejoice with those
who rejoice; mourn with those who
mourn." The people of God have so
much to offer in these times: the
exuberant gladness of happy hearts,
The writer is bishop of the Canadian
ence, Brethren in Christ Church.
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Confer-

the gift of comfort in sorrow (1 Cor.
1:4), the gracious hospitality of wholesome food and fellowship. Each can
share a part.
That is one reason such services
have special significance in the church
sanctuary. Jesus says, ". . . in the
presence of the congregation I will
sing your praises" (Heb. 2:12). Christ
and his people meet together to
worship God in life's deepest experiences. The family of God should
be together on such occasions.
A thoughtful pastor prepares people
for the emotional times by effectively
applying the Scriptures to life in his
regular preaching and teaching. The
congregation learns to expect the Lord
and His church to share their personal
and family joys and sorrows. Sharing
doubles the joys and halves the
sorrows. These special services should
testify to the beauty of good taste
without extravagance. Most of all we
draw deeply on our collective spiritual
resources.
These are moments for a wholesome blend of dignity, warmth and
w o r s h i p — f o r e n t e r t a i n i n g the
presence of God. The reading of Scriptures and rituals should be done with
careful enunciation and thoughtful
emphasis. Most pastors read too fast
and without using the voice to lift up
the meaning of the phrases.
As much as possible those most
closely involved should be consulted in
planning the service. Each service
deserves to be unique. Details should
be carefully arranged. Distractions are
to be avoided (e.g., candid camera
shots during a wedding service). If
proper preparation is made, the principal participants can focus on the
meaning of the service. The pastor
carries the responsibility.
On occasion, a minister other than
the pastor will be invited to share. This
is in order. All concerned, however,
should be certain that the pastor in
whose church the service is held has a
significant part and that all plans are
cleared with him.

What about gratuities? One prominent clergyman promised his sons a
new football after the next wedding.
Hopes were raised high when a
prospective couple arrived. They were
quickly deflated when the pastor
talked the couple out of marriage!
Perhaps the anecdote carries a
meaning. Pastors should be adequately salaried so that gratuities from
faithful parishioners are not necessary.
Of course the services of the pastor
should be available to all within the
limits of time available and the
guidance of his own conscience. It is
my conviction that charges should
never be made for the use of the
church facilities as such. Special fees
to cover the cost of custodial and
musical personnel could be cared for
by an established fee structure or a
significant honorarium.

The Funeral

Survivors are never adequately prepared for the loss of a loved one. That
is especially true when death comes
without warning. This is the time for a
pastor to maintain poise, to evidence
maturity. A pastor's approach should,
however, be with warmth. Emotional
identification with the bereaved should
not be shunned. Jesus wept.
Our Savior is, at the same instant,
sympathetic with our sorrows and the
source of our hope. Together, pastor
and people look to our Lord Jesus for
the needed solace. The Scriptures
record that the early believers
mourned deeply for their martyred
brother, Stephen. Christians do grieve
but we do not grieve as those who have
no hope. The grief is deep, for who can
love more than those who have been
freed by Christ? But the deep grief is
tempered by both the comfort of the
Holy Spirit and the assurance of the
resurrection from the dead.
The pastor needs to keep closely in
touch with the family and the wider
community. The pastor's presence at
the time of the viewing affords a good
to page fourteen

11

Divorce is not a
Mary Vander Goot

W H A T CAN be done about the
problem of divorce? Most certainly it
is a distressing one. We shudder when
we read statistics reminding us of
mounting divorce rates—last year in
the United States one million marriages ended in divorce. We shudder
even more when we reflect that divorce
is also increasing in the Christian
community.
In response to this situation the
Christian community wants to do
something. However, when one Christian offers counsel to another, the
focus is not on a national problem or a
community concern; it is on the
struggle in the life of that individual.
If we are to help one another on a
personal level, we must develop a
sense for the qualities of good counsel.
When we see the hurt, anger, ambivalence, and even terror that erupt
from marital breakdown and shattered hopes, we are often seized by the
impulse to step in and offer solutions,
once again to present standards
and ideals, to superimpose our own
directives in an attempt to recreate
order and resolution in confusion.
But we must remember that the
counselor is not first and foremost a
teacher. Carried by our good intentions, we easily forget that the person
in the thrall of a breaking or broken
marriage has neither the emotional
fortitude nor the psychic liberty to
take distance from an immediate and
personal tragedy in order to venture
into objective and informative discussion.
Just as a physician's lecture on community health does little to alleviate
the pain of a patient, theories of
marriage and divorce do not fill the
needs of those suffering in a disrupted
marriage. The person suffering in an
unhappy marriage, or disoriented
after a terminated one, is crying out
for answers which cut to the quick of
Reprinted from the November 1976 issue of The
Reformed Journal, copyright 1976 by William
B. Eerdmans Publishing Co.
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identity: What has happened in my
life? Where have / failed? How have I
misperceived? How can I bear this
grief? What is left of me? How can /
go on living?
The help offered to the person
burdened by these questions consists
as much in how the counselor listens
as in what the counselor says. The
counselor cannot be expected to be the
judge of an ethical dilemma. In
response to his colleagues, uncertain
about how they should answer patients
who put before them moral problems,
the gifted Christian psychiatrist Paul
Tournier once said, "It is important
here to make a distinction between
intellectual argument and personal
encounter. Answer ideas with ideas,
but answer the person with the person.
Then often the heart's true response is
silence."
But he goes on to say, "The people
who have helped me most are not
those who have answered my confessions with advice, exhortation or doctrine, but rather those who have
listened to me in silence, and then told
me of their own personal life, their
own difficulties and experiences" (The

Meaning of Persons).

Compassion Comes Hard
To answer the person with the person is often very difficult because it requires compassion. And, strange as it
may seem, for most of us compassion
is not easy. Particularly among those
who believe that marriage is more
than an incidentally convenient
domestic arrangement, who believe
that marriage has its own unique
purpose, its own ethical norm, its own
significant place in the life of the larger
community, it is threatening to be
compassionate and thereby to share in
the anguish of a broken promise.
We are haunted by a certain
suspiciousness when it comes to compassion. Although we know in our
hearts that it is a Christian virtue, in
practice we distrust it. We are afraid
that it may simply be a form of softheartedness which covers for a lack of

clearheadedness, or that it may be just
a rationalization that allows us to
affirm a mistake rather than insult a
friend.
To be truly compassionate requires
one to be both softhearted and clearheaded. Compassion is not a form of
sentimentalism which glosses over
failure, winks at sin, minimizes
destructiveness, narcotizes against disappointment, and rushes into easy
avenues of escape. True compassion is
a source of encouragement for the
person weakened by struggle to continue the struggle, to face the ugliness,
to pursue hope, and to take responsibility for decisions and their consequences.
In this spirit counsel becomes an act
of love. To quote Tournier again:
"True love of those who come to us is
shown in our being filled with ambition for them. It means wanting them
to be brave while having ourselves the
courage to help them be so, instead of
making ourselves their accomplices in
retreat."
Perhaps what has confused us most
is that we have slipped into the habit of
thinking that compassion is a label for
a particular category of solutions—
easy solutions, painless options, alternatives that put comfort before principle. But this is exactly a fatal error.
Compassion is not a type of solution.
It is a posture that one takes when
wishing to serve another. With this
posture an effective and helping
relationship is possible, for it erases
the last races of the distinction
between the counselor as saint and the
counselee as sinner. Once this distinction is eliminated it becomes possible
to meet person-to-person and to share
confessions as well as ambitions.
But there is an additional encumbrance to our sharing ambitions
with one another, particularly when
these ambitions are for marriage.
Although we may wish to encourage
each other, in actuality we often feel
inhibited. It is easy enough to exchange views about the institution of
marriage, but a privatistic mentality
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time for sermons
prohibits us from sharing the weal and
woe of our personal experience. It is
quite acceptable to witness and
celebrate when a marriage is solemnized or milestone anniversaries are
commemorated; even a few carefully
put words of sympathy may be offered
when the breakdown of a marriage
issues in a public statement of divorce.
In the interim between these public
events, however, there is all too often a
conspicuous silence.
The Code of Silence
It is unfair to attribute this silence
to mere indifference. Our concern for
one another is not something we can
peddle from door to door. It seems
that there is a code of silence that
keeps marriages closed off from outside help and encouragement, a code
that results from an isolationism
which may come from within the
marriage itself. Even when we most
sincerely wish to offer help, we have an
uncomfortable feeling that help which
has not been requested is intrusive.
And at the same time when help is
desperately needed and wanted, this
code of silence often prevails and no
request is made.
This predicament, too, arises from
our communal suspicion of compassion, and it is the other side of the
coin. Seeking the support of others is
tantamount to admitting that there is
a problem, and this evokes fear. What
is the fear? It is the fear of being
judged and rejected, not by God, but
by our neighbor.
Significantly enough, the very forms
of promise that publicize a marriage
give recognition to the fact that there
can be fidelity without perfection.
When persons join itineraries for a life
journey together, they embark with
the vow to be with each other in joy
and sorrow, in sickness and health, in
plenty and in want. Still it is only joy,
health, and plenty that are anticipated.
When life together has its times of
want, sorrow, and sickness, the
response is fear that there is no mercy
for a marriage which has not achieved

February 10, 1978

its ideal and fear that the response of
others will be strong in judgment but
weak in compassion. This fear is what
gives strength to the code of silence.
This code of silence is a deeper
problem than the divorce rate. This is
a problem the Christian community
has yet to face. If we begin by aiming
our sights on the problem of divorce,
we miss the mark. The issue is not
really what the Christian community
can do about divorce, for that suggests
that the divorced are an exception
among us. More importantly, the issue
is what can be done to enhance wholesome marriage and that is a concern in
every marriage. How can Christians
bring to expression their ambitions for
one another? How can they encourage one another instead of being
accomplices in retreat?
Of course, those marriages in which
the stress of problems has eroded commitment to near the breaking point
should be a vital concern to the Christian community. The immediacy of
the problems and the impending threat
of marital breakdown add a sense of
urgency to our wish to help. But
equally needing support and shared
ambitions are the so-called good
marriages. "Good" only remains good
as long as there is continued growth,
and this too demands courage because
it is not without obstacles.
Not An Extreme Exception
Furthermore, we must remember
that there are not just two categories
of marriages—the "good" and growing ones and those that break down.
There is also a significant number of
marriages that have lost the strong
base of faithful commitment, yet remain intact on the surface because
exposing problems would have ill consequences. In these marriages partners
resign themselves to staying together
because the admission of problems
would offend friends, hurt relatives,
jeopardize careers, and cause feelings
of shame to each other. Or, particularly in the case of women, there is sometimes no alternative to staying with a

marriage, no matter how painful it is,
because women often lack the financial independence or personal confidence to withdraw from a marriage
and face life alone.
When we consider the fact that
every married person needs the help
and support of others to hold to
ambitions and courageously overcome obstacles, then we realize that
the divorced person in the Christian
community is not an extreme exception. Yet, it is divorced persons in the
Christian community in particular
whom we have failed by our lack of
compassion. Divorced persons need
reassurance. The alternatives they
choose bring them under unusual
public scrutiny. They suffer from uncertainty about how the Christian
community will deal with them.
We may think that divorce is the
conclusion of the matter—a marriage
is ended and the partners have given
up any hope of solving problems and
rediscovering loyalty to each other.
But the decision to divorce opens up a
new set of problems. Divorced persons
are lonely; they have lost a familiar
and habitual pattern of life, even if it
was an unhappy one. They are no
longer part of a unit that gives one
obvious social identity. Added to this
is the uncertainty they may feel about
whether, failing in marriage, they have
lost all respect and therefore, can no
longer be present, active, and involved
in the life of the community.
Our ambitions for one another cannot be terminated with a bill of
divorce. Certainly the Christian community believes that divorce is not an
alternative that is part of God's good
plan for marriage, just in case some
marriages do not work out. But the
Christian community also believes
that marriage is not the sum total of
the. Christian life. There are times
when the brokenness of a relationship
can no longer be healed, and the final
act of divorce becomes a public statement of this tragedy. We can only be
full of sadness that something that
to page fourteen
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A TIME TO MINISTER
from page eleven

opportunity for a thoughtful caring
ministry to many.
The funeral service itself need not be
unduly long but its moments are
beyond evaluation. Man here faces his
mortality and is often receptive to the
message of hope. The fact of eternal
life and the availability of Jesus Christ
to sinful man are as timeless as eternity and just as certain.
Jesus never attended a funeral without changing the atmosphere. May it
always be true of his servants.
The Wedding
When I left my pastorate of twenty
years it was difficult to tell the people,
"I will not marry your youth" for I
love weddings! 1 think Jesus does also!
There are difficulties a pastor faces
in spite of the joys of wedding days.
Shall he marry all who ask him? What
of the unequal yoke of believers and
unbelievers? He faces the question of
ministering with understanding to
divorcees and yet not compromising
his c o n v i c t i o n s . A p a s t o r w h o
thoughtlessly marries all who come to
him will tend to become little more
than a functionary of the state. Indeed
the pastor does carry legal responsibility for the state in performing
marriages. One frustrated minister
realized late Friday night there was no
marriage license for the wedding
scheduled for the next day—that took
some doing! But there are other nonreligious officers of the state available
for strictly legal contracts.
A Christian marriage is more than
that. It is a love-commitment for life,
to be broken only by death. It flows
from the life that is in Jesus Christ.
That must forever be the norm for
Christian m a r r i a g e . Any couple
married by a pastor should clearly
understand the significance of a Christian marriage. A wise pastor takes
time with the couple to be certain that
both he and they have compatible
views of the sanctity of marriage. A
series of pre-marital and post-marital
counselling sessions increase the certainty of building a strong home.
Wedding services themselves are
changing. There is fresh meaning in
new rituals. The wedding sermon is
gaining acceptance. Communion is
sometimes served during the sacred
hour. Whatever else is a part of the
great day it includes holy celebration.
Something of the mystical beauty of
the commitment of love should touch
every person present.
Important days deserve the best.
That includes a degree of excellence in
the ministry of service to people in joy
and sorrow.
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DIVORCE
from page thirteen

God meant for good in the lives of two
persons could not be brought to fulfillment.
But the lives of these two persons go
on, also as members of the community, and not only as social lepers
outside the gates. If we cannot accept
the divorced person with compassion,
our high ideals for marriage degenerate into a form of legalism which leads
to the destruction of persons, also
within marriage.
Mouthpiece of Forgiveness
Is compassion and acceptance of the
divorced person a justification for
divorce? Emphatically not! It is not
the responsibility of those who give
counsel either to justify divorce or to
condemn divorced persons. Those who
give counsel either can only serve by
encouraging struggling persons not to
retreat from the battle of conscience
and to make their decision before
God. But responsibility does not end
there. Inasmuch as the Christian community can continue to share courage
and ambitions in the lives of divorced
persons, the community also becomes
the mouthpiece of God's forgiveness.
CHURCH NEWS
from page seven

James Ernst Ordained

Rev. James D. Ernst was ordained to the
gospel ministry at a service held October
16 in the Paramount Brethren in Christ
Church of which he is pastor.
Participants in the Ordination Service
were Dr. Henry A. Ginder, bishop of the
Allegheny Conference, and Dr. Arthur M.
Climenhaga, Dean of Western Evangelical Seminary and Secretary of the General Conference.
Music was furnished by the Chancel
Choir. The charge was given by Bishop
Ginder.
Rev. Ernst was born in Colorado
Springs, Colorado and was a member of

the Mountain View congregation following his conversion at age 17.
He is a graduate of the University of
Northern Colorado and Western Evangelical Seminary. While he was a student at
seminary, he served as pastor of the New
Life Brethren in Christ Church. He came
to the Paramount congregation following
his graduation from seminary in 1976.
He is married to the former Teresa
Boetger. They have three children: Kristin
and Jennifer (twins), age 3V4, and Joe, age
l'/2.

Births

Boll: Lorie Nichole, born Nov. 29, to
Jay and Lois Boll, Manheim congregation, Pa.
Boris: Frank Brian, born Dec. 2, to
Frank and Patricia Boris, Fairland congregation, Pa.
Groff: Michael Benjamin, born Dec. 26,
to Harold and Pat GrofT, Centerville congregation, Pa.
Robinson: Brian Lloyd, born Oct. 16, to
Grady and Luann (Haines) Robinson,
Fairview congregation, Oh.
Simpson: Shannon Marie, born Jan. 3,
to Mr. and Mrs. John Simpson, Dayton
congregation, Oh.

Weddings

Dagen-Markel: Wanda, daughter of
Mr. and Mrs. Paul Markel, Elizabethtown, Pa., and Steven E., son of Mr. and
Mrs. Kenneth Dagen, Sr., Millersburg,
Pa., Dec. 9, in the Free Grace Brethren in
Christ Church with Rev. Luke Keefer, Sr.,
officiating.
Elser-Stacey: Jane Helen, daughter of
Mr. and Mrs. Tom Stacey, Weirdale,
Sask., and Derek Lee, son of Mr. and Mrs.
William Elser, Calgary, Alberta, in the
home of the bride with Rev. D. Maurice
Moore officiating.
Fleagle-Keller: Brenda Faye, daughter
of Mr. and Mrs. Josie Keller, and Steven
W., son of Mr. Orville Fleagle and Mrs.
Harry Royer, all of Waynesboro, Pa.,
Dec. 23, in the Waynesboro Church of the
Brethren with Rev. Mervyn Wunderlick
and Rev. Wilbur Besecker officiating.
Frost-Long: Linda Lou, daughter of Mr.
and Mrs. John E. Long, and Russell, son
of Mr. and Mrs. Robert Frost, Oct. 15, in
the Melrose Gardens Brethren Church,
New Cumberland, Pa., with Rev. Phillip
S i m o n s and Rev. L e R o y W a l t e r s
officiating.
Garman-Klippei: Lorraine K., daughter
of Rev. and Mrs. John Garman, and John
Klippel, June 17, in the Carlisle Brethren
in Christ Church with Rev. Walter Winger
officiating.
Railing-Frey: Kathleen Marie, daughter
of Mr. and Mrs. Ross Frey, Willow St.,
Pa., and Alan Lee, son of Mr. and Mrs.
Willard D. Railing, Pequea, Pa., Oct. 1, in
the Pequea Brethren in Christ Church with
Rev. Gerald Wingert and Rev. Gary
Campbell officiating.
Rock-Engle: Mary Lynn, daughter of
Mr. and Mrs. Oliver Engle, Abilene, Ks.,
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and Kent Edward, son of Mr. and Mrs.
Warren Rock, Hope, Ks., Dec. 23, in the
Zion Brethren in Christ Church with uncle
of the bride, Bishop Don Shafer.and Rev.
Paul Z. Hess officiating.
Sipling-Nye: Sherry, daughter of Rev.
and Mrs. Harold Nye, and Gerald, son of
Mr. and Mrs. Ray Sipling, both of Mt.
Joy, Pa., Sept. 3, in the Manor Brethren in
Christ Church with Rev. Harold Nye and
Rev. John Hawbaker officiating.
Stayman-Lehman: Lorraine, daughter
of Mr. and Mrs. Wilbur Lehman, and
Robert, son of Mr. and Mrs. Wilbur
Stayman, Dec. 3, in the Chambersburg
Brethren in Christ Church with Rev. A. G.
Brubaker, Jr., officiating.
Wenger-Kipe: Gail Lorraine, daughter
of Rev. and Mrs. George Kipe, Tremont,
Pa., and Nelson Jay, son of Mrs. Mary
Wenger and the late Henry Wenger,
Manheim, Pa., Oct. 8, in the Manor
Brethren in Christ Church with Rev.
George Kipe, Rev. John Hawbaker, and
Bishop Henry Ginder officiating.

Obituaries

Brubaker: Mrs. Anna B. Brubaker,
Manheim, Pa., born Dec. 25, 1901, died
Dec. 13, 1977. She was married to Earl G.
Brubaker who preceded her in death in
1955. She is survived by a son. Carl G.;
two daughters: Norma and Arlene: a sister
and a brother; and four grandchildren. She
was a member of the Manheim Brethren in
Christ Church. The funeral service was
conducted in the Buck Funeral Home by
Rev. Isaac S. Kanode. Interment was in
the Mastersonville Brethren in Christ
Cemetery.
Derrick: Carl S. Derrick, born Aug. 6,
1896, in Brown County, Ks., died Dec. 10,
1977, in the Highland Personal Care
Center. He was the son of John and Perry
Walters Derrick. In 1920, he was married
to Esther V. Noel who survives. Also
surviving are two sons: Virgil and Ronald;
two daughters: Ethelda Hershey and
Marilyn Davenport; seven grandchildren;
a great-granddaughter; and a sister. Two
brothers and two sisters preceded her in
death. He was a member of the Brethren in
Christ Church, having served as Sunday
school superintendent at the Bethel congregation. At the time of his death he was
a member of the Abilene congregation.
Rev. Henry Landis conducted the funeral
service. Interment was in the Bethel
cemetery, Detroit, Ks.
Ley: Irene Paris Ley, Fayetteville, Pa.,
died Dec. 2, 1977, at the age of 70. She was
the daughter of Louis and Aurore Berube
Paris. She was married to Ralph B. Ley
who preceded her in death on March 19,
1974. She is survived by a sister, Mrs.
Grace Byers. The funeral service was
conducted by Rev. Maurice Bender in the
Robert G. Sellers Funeral Home.
Prosser: Frank Prosser, born March 6,
1883, died Oct. 31, 1977. He was married
to Bertha Johnson, who preceded him in
death in 1935. He is survived by his
daughter, Edith; two grandsons; and three
great-grandsons. He was a member of the
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CHARLES W. RIFE
1912-1977
The Reverend Charles W. Rife, born
May 15, 1912 died at Chambersburg,
Pa., December 18, 1977. He was the son
of the late Walter A. and Susan Wingert
Rife. He was a member of the Air Hill
Brethren in Christ Church.
He is survived by his wife Carrie
(Rice); a son, Charles Rife, Jr.; and three
daughters, Mrs. Thomas (Doris)
Meyers, Mrs. Bruce (Betty) Urey, Mrs.
Robert (Arlene) Keener; 15 grandchildren; two brothers and two sisters.
He was an active churchman and a
long-time pastor. He was a member of
the Board for Missions and before the
merger of the Mission Boards, a member
and chairman of the Board for Home
Missions and Extension. He served as a
pastor in the Brethren in Christ Church
for 45 years, pastoring the Five Forks,

New Guilford, Chambersburg, and Antrim congregations. He also served as
chairman of the Allegheny Conference
Board of Extension.
Funeral services were held at the Air
Hill Church with Bishop C. B. Byers,
Bishop H. A. Ginder, and Rev. Roger N.
Witter officiating. Interment was in the
Air Hill Cemetery.

TRIBUTES

Tributes were presented by the Board
of Bishops, the Allegheny Conference
and the Board for Missions. Excerpts
from these tributes follow:
For many years Charles Rife was
actively involved in the missions thrust of
his church. His service through major
board and committee assignments was
extensive.
Those who were close to Charles Rife
knew that he had compassion for the lost
and an active interest in the outward
thrust of the Gospel. He cheerfully made
many journeys and labored through
many working sessions to help fashion
the policies and decisions of the several
boards assigned by General Conference
to give leadership to the missions
program. Those who knew him best will
remember Charles Rife as a true friend, a
Christian brother, a missions man.
Erwin W. Thomas, Chairman
Board for Missions

Men of God may be identified by their
love for Jesus Christ, by their love for
people, and by their love for the church.
Rev. Charles Rife met this criteria for
recognition as a man of God in a most
superb manner.
Skyline View Brethren in Christ Church.
The funeral service, officiated by Rev.
LeRoy Walters, was held in the Myers
Funeral Home, Camp Hill.
Raser: Jacob L. Raser, Waukee, la.,
born Nov. 10, 1905, died Aug. 27, 1977.
He was the son of Jacob and Amanda
Raser. He was married to Etta Packard
who survives him. He is also survived by
four children: Raymond, Glen, Carl, and
Mrs. Grace Bert; and eight grandchildren.
He was a member of the Dallas Center
Brethren in Christ Church where the
funeral service was conducted by Rev.
S t a n l e y F u n k and Rev. M i l l a r d
Haldeman. Interment was in the Dallas
Center Brethren Cemetery.

Everyone who knew him knew of his
love for Jesus. He communicated his
faith and love for his Lord well.
His love for people was communicated generously. He enjoyed the
old and the young. He loved children. We
all also know that people loved him.
To those of us who are a part of the
church, it was always clear that he loved
the church of the Lord Jesus Christ; and
he loved the Brethren in Christ Church of
which he was a part.
Brother Rife had a lovely personality.
He handled stress well. He had a good
sense of humor. He knew that it was not
a long step between a good laugh and a
good prayer.
He was a family man. He loved his
family, and they reciprocated generously
in love for him.
Faith and hope characterized his life to
the very end. This is beautifully demonstrated by the clear anticipation he had of
heaven and the special revelation which
he had of seeing his Lord and his loved
ones.
Henry A. Ginder, Bishop
Allegheny Conference and for
the Board of Bishops
Reichard: Kathy Lynn Reichard,
Hummelstown, Pa., died 23, 1977, at the
age of six weeks. She was the daughter of
Warren and Kay Reichard who survive.
She is also survived by a sister, Crissy. The
funeral service was conducted in the Trefz
F u n e r a l H o m e by Rev. A n d r e w
Slagenweit.
Rose: Edward Rose, Sr., Middletown,
Pa., died Dec. 2, 1977. He is survived by
his wife, Julia; three daughters; three sons;
29 grandchildren; and twelve great-grandchildren. He was also survived by four
sisters and two brothers. The funeral service was conducted in the Neumyer
Funeral Home, Harrisburg, Pa., with Rev.
Andrew Slagenweit officiating.

15

I

Religious News
Carter Endorses Ministry
of Church Colleges in USA
President Jimmy Carter has taken a strong stand on the
place of church-related colleges in American life, especially in the teaching of moral values.
Carter met in the Roosevelt Room of the White House
with 21 representatives of 17 major denominational groups
involved in Christian higher education. Coordinator of the
group was Ben C. Fisher, executive director of the
Southern Baptist Education Commission.
"It is important that -you use me and my name as an
endorsement from the people of our country for the contribution that has been made, is now and will be made to
our nation," Carter told the group.
He pointed out that "when I was governor in Georgia, I
tried to mold together public and private colleges for the
common good. I also served as a trustee of a small Baptist
school (Norman College at Norman Park, Ga.) which was
forced to close for financial reasons.
"I have long believed in the place of church-related
schools. . . . They have not always been understood or
appreciated by the public."
160 African Leaders Meet at
Rhodesian Consultation
Viewing Rhodesia as a country in "a state of emergency," 160 of the top Christian leaders of all denominations
and para-church agencies in Africa, both black and white,
have met to seek God's will.
At the close of the Rhodesian Christian Leadership
Consultation, African Enterprise president Michael
Cassidy noted that "Strides have been made toward the
reconciliation of polarized Christians, and the Church has
begun to speak to Rhodesian national leaders with a united
voice."
Bishop Festo Kivengere of Uganda said, "we were able
to produce a document which was finally agreed on almost
unanimously. It was done not without a few sparks and
some challenges given in a good spirit by black delegates
who pointed out that the Church in Rhodesia is polarized
on a racial basis. When everyone faced this reality
squarely, it led to repentance and mutual forgiveness."
The document called "Towards One Voice" admits to
the dividedness of the Body of Christ which has isolated
Christians and produced mutually contradictory prayers
and "hindered God's healing of the land."

Poll of Students on Exams:
153 of 159 Admit Cheating
An informal survey of students at Colonel Zodak
Magruder High School in Rockville, Md., revealed that
most of them have cheated sometime during their secondary school years.
Magruder High serves an affluent area having high
numbers of professional parents and college-bound
students, a fact that some people believe contributes to the
problem of cheating.
Chuck Bollweg, faculty advisor to the student
newspaper which "reported the poll, told the Washington
Post, "It's college pressure, peer pressure. I think it's
getting worse. The students' attitude is the attitude of
society right now . . ."
Mr. Bollweg said he was shocked that 153 of the 159
students polled said they had cheated. He said he was
equally disturbed by their "complete nonchalance about
it."
He said there are two basic kinds of cheating: taking
answers and helping someone.' He said cheating on homework is so widespread it is no longer considered cheating.
Americans Ignorant of Their Faith,
Says Philips U Professor
American Christianity is composed of people who,
generally, have become illiterate of their faith, says the
Rev. Joe R. Jones, dean of the graduate seminary of
Philips University.
"In my judgment," he said, "the church has fallen on
hard times because it has gradually but definitely become
illiterate in the faith. So many Christians are unacquainted
with Biblical literature that the language of faith has
become hollow and empty to them."
Warns Against Deceit of Death-Bed
Anecdotes Challenging Bible
Dr. Philip J. Swihart has warned that anecdotes about
out-of-the-body experiences by those clinically dead and
restored to life challenge major doctrines of the Christian
faith and should be viewed as a false gospel.
The executive director of Midwestern Colorado Mental
Health Center, writing in The Edge of Death, published by
Inter-Varsity Press, said the stories of thantologists Raymond A. Moody Jr. and Elisabeth Kubler-Ross, telling of
"dead" people who converse with a "being of light" should
be questioned. It is not correct, he said, to assume everyone will be accepted into a peaceful, harmonious afterlife,
regardless of prior actions or beliefs.
He stressed that the Bible teaches the uniqueness of
Jesus Christ and the fact that salvation comes by grace
through faith. The popular out-of-the-body experiences, he
says, can be attributed to Satan who masquerades as an
angel of light.

